1990
(RM1)

(Bevans and Schroeder p.7-8)
2007

Frostburg

23:3, 25:31-46; 5:6; 2:14-26.
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Bevans & Schroeder p. 14



3:34-35
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Come and See! ---- What will they see when they come?

In his 1990 encyclic&edemptoris Missi®ope John Paul I
teaches that missionary activity "belongs to they vature of the
Christian life" (RM1). In the same year, the thepéms of the
Theological Advisory Commission of the Federatiéi\sian Bishops'
Conferences proposed that "the church is a commahdisciples
bearing witness to the Risen Lord and his Gosgedrédfore it is the
process of evangelization that is tiagson d'etreof the church.” Every
Christian, by right of baptism, is missionary—eveler. What is
mission exactly? First and above all, mission isi€tfans' witnesses,
both personally and as a community. (Bevans ando8der p.7-8)

Our Lady of China Pastoral Mission hageat tradition of
holding family camp every two years during the stennthe topics for
the family camps were varies on each occasionfarttiis year 2007
family camp the topic was Evangelization: GoingWand in Faith and
Unity and it was held at Frostburg State Universitie had great
speakers and presenters in Fr. James Donovany.SHdmas Betz,
OFM Cap., Sr. Mary Catherine Wareheim, DC, Sr. MegyAnn
Wooden, DC, and Dr. Lawrence Wei. It was truly @ssked occasion for
so many parishioners to come and participate smigbcial and spiritual
gathering.
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Immediately after the family camp, @dirticipants sat down and
had a brainstorming session of how to implementtwize just being
presented into our mission's future. Many partictpaagreed that
reaching out to old-time parishioners (who had deift community for
one reason or another) and evangelization to neaweSé comers in the
Washington Metropolitan is one of the importanbpties of the Our
Lady of China Pastoral Mission. Without any doubis enthusiastic
response can only come from parishioners who heset goncern and
passion for the Chinese people and the growtheoQtlr Lady of China
Pastoral Mission. We indeed give thanks to Godtmh parishioners.

To implement and begin the evangelmafirocess as we had
discussed during the family camp, we need firstamdy to understand
the "why's" of evangelization but also the impoc&wof the "how's".
Until we become completely evangelized ourselvesammit to what
is entailed as being evangelizers as Jesus has aodea his disciples to
do, we need not go any further if we are not wijlto commit ourselves
wholeheartedly. The commitment is this: Jesus diccommand his
disciples to preach the kingdom of God merely bydspbut also
through both witnessing and actions (Matt 23:332516; Gal 5:6;
James 2:14-26.) Before anyone of us is to be cosiomed, to be sent as
evangelizer, before we can call ourselves a comiyohidisciples of
Jesus, we must first have and live the Good Newvikeofeign of God as
Jesus has taught us.

Why do we evangelize? One can respdtidawariety of
answers, such as: We evangelize so that othersamag to know
Christ. We evangelize so that Christ can be the weytruth and the life
to all. We evangelize so that all may come to kiaod experience the
kingdom of God here on earth, and so on. Howevrst,dnd foremost of
all is this answer: We evangelize for the salvabbsouls.

How then do we evangelize? This isry gpecific and
important question which each one of us must hgnasswer. We must
completely become Jesus' disciples (Mt. 10:37-38jortunately, this
answer is not very pleasing at all. Even Jesusigles were complaining
that it was difficult (Jn. 6:60). Following Jesgsnever an easy thing to
do, however, it is doable. Out of the twelve diszspone gave up.
4



However, eleven had remained and committed themsab/evangelize
the reign of God even with their own lives.

Who is the model for evangelization8udeis. "Jesugreached
the reign of God mostly through parables, short\awid stories that
spoke of God's almost incredible forgiving love dodurgent nearness.
His ministry of healings and exorcissarvedthe reign of God as
'parables in action' that demonstrated the loversadness of God and
God's implacable opposition to evil and human surfge And Jesus' life
of inclusion—nhis free association with women anel ploor, and his
table fellowship with those thought to be sinnersas\awitnessthat
God's in-breaking reign was one of new chances, sl
relationships and radical equality.” (Bevans & ®duer p. 14) If Jesus'
mission was to preach, serve and witness to tiga i God, we will do
no wrong if we likewise imitate him.

The challenge for most of us is notwlibe preaching of the
reign of God, since we all can preach from the &im the Catechism of
the Catholic Church which can be bought from tHigiaus bookstore.
However, the serving and witnessing to the reigGod can not be
found in the books. It must be from the heartanfreithin our own
personal lives and our worshiping communities. fidign of God is not
something out there in a distance which everyomserdees it by the
words of mouth. Rather, the reign of God is as petecas our own lives,
and it can only be experienced through our actasconvictions.

Jesus served the kingdom of God by@siolg demons and
abolishing divisions and by healing whatever singrounds that might
have crept into society and the people who followia. There might be
some wounds that are still unhealed in our commpunRegardless of
how trivial or old they might have become, theydhé&ebe healed.
Serving the reign of God requires personal commitraed
transformation; dying to the old self and takingtbe new creation:
God's sons and daughters.

Last of all, Jesus' life was a totaingss to the reign of God.
How often have we heard in the Gospels that Jestted tax collectors,
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prostitutes, foreigners, widows and orphans, amsheinners into his
inner circle? Jesus had not excluded anyone whioesito come after
him. "And looking around on those who sat abont, line said, 'Here
are my mother and my brothers! Whoever does theoibod is my
brother, and sister, and mother." (Mk. 3:34-35) Ppheple in the
community of faith call each other brothers antesss When " there is
no longer Jew or Greek, there is no longer slavieeer;, there is no
longer male and female;" then there is truly onmmmnity, one body in
Christ Jesus. (Gal. 3:28)

What do we want the old-time parishisrend the new comers
see when they come to our community? Do we have wimeeded to
evangelize?

Rev. Nick Hien Nguyen, SVD
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Book Review: "Journey to the East: The Jesuit
Mission to China 1574-1724, by Liam Matthew Brocket
The Belknap Press of Harvard University, 2007

Reviewed by Michael Hsu

The Jesuits' arrival in 16th century China is righiescribed by the late
historian Benjamin Nelson as a "civilizational enoter”". More than just
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the meshing of Pauline theology with confuciani¥Wgstern science and
Chinese astronomy, or transcendental monotheissusdeudal-literati
politics, the experience of the Society of Jesasidusly recollected in
Matteo Ricci'Dell' entrata della Campagnia di Giesu e christi@ni
nella Cina,was treated as a landmark event as momentouskesns
have landed on earth.

Princeton professor Brockeylsurney to the Eastets the stage in
parallel relief of the Chinese classidsurney to the Wesgtulgarized in
popular culture as thdonkey King, the legend of the Tang Dynasty's
Buddhist monk Xuanzang pilgrimage to India retngythe Bodhisattva
sutras Guanyin to China. Though this dramatic license bears no
analogies at first sight, Brockey says, "in bothesathe sequence of
events features dramatic actions leading to thiedaottion of a new
religious tradition into Chinese social and cultwentext; attention is
drawn to challenges faced by individuals as thayeied vast distances
and tried to equip themselves with the tools remlifor making sense of
the complexities of a civilization radically diffemt from their own."

Alas, the ltalian priest Ricci (1552-1610), undeg tnstructions of
Society's Visitor to Asian missions, does not heslerful companions

as the monk's three disciples, the Monkey Sun Wagkthre pig Zhu

Bajie and friar Sha Wujing. But talented Jesuit®wdllowed Ricci --

such as Nicolas Trigault producing the first syst#dr@hinese
Romanization and popularizer of Ricci's journahe mathematician and
astronomer Ferdinand Verbiest; and Philippe Coupietfirst translator

of Confucius'sAnalects-- are pioneering intellects carrying the message
of Christ to distant Cathay for the salvation @& tbhinese soul.

Brockey's meticulous account explained that thy asuit mission
achieved only a mixed success. By circumstancegialiloerate strategy,
Ricci's top-down evangelization was principallyvemn by the fear of
expulsion. The early Jesuits understood that thest mstablish political
protection by the ruling mardarinate elites. "Ri@is using a proven
method for implanting a new Jesuit presence inceegowith amenable
political and social institutions,” Brockey writé'$lis idea was to seek
the highest level of political patronage possibleappealing directly to
the emperor and failing that, to obtain protecfimm important
individuals within the highest ranks of the statedaucracy."
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On his way to Peking, Ricci made an important amdislic change in
his appearance. He discarded the Buddhist gadat&yling monks
"reached the nadir of their public reputation,” atarted donning the
purple silk, blue-trimmed robes in the fashionhed Chinese literati.
"While the Jesuits would never sit for the statareimations, and thus
never gain thehengyuarfbachelor)juren (licentiate), ofjinshi (doctor)
degrees of their literati peers, the keys to satetius and political power
in late imperial China, they wanted to be accepte€hinese terms as
learned men."

Impressed by their knowledge and collections of snapsms and oil
paintings, the Chinese elites flocked to the Jeesitlence, where Ricci
discoursed on subjects from European history, paopby to science,
invariably ending with a reference to Christianitjat Catholicism,
Tianzhu jiaoin Chinese, is tagged with a double meaning digian"
and "learning" sets the tone of the faith in théigenous context. In
terms of its mission, the early Jesuit years weresitlered a "splendid
failure.” Out of a population 260 million in lateiiMy, the highest count
of Chinese Christians, based on the best estinsate, more than 5,000
converts.

Unlike other missionary accounts, the 16th and tétitury Chinese
reception of an alien faith is particularly intriean the dynamics of
cultural clashes. Two particular challenges wetredcin brief in
Brockey's chronology. The Chinese rite controvéxsgan in the early
17th century when rival Catholic clergy (Dominicarsl Franciscans)
objected to Chinese Christians participating in fQomn ceremonies, as
in keeping ancestor tablets in their homes. Tlaedrviewed Chinese
ancestor worship as "idolatry and not, as the esldimed, merely
political and social customs."”

Wisely, even though the subtext of the rites corgrsy was power
struggles in Rome, Portuguese Jesuits came to agffeicci's view
that in the final analysis, Confucianism, as thet séthe literati, was a
political philosophy. Shorn of its atheistic cotiege Chinese thought
system was compatible with Christianity "if onlyeocould get past the
Buddhist-influenced metaphysical coating of the gpariod's neo-
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Confucian commentary..."

The other incident, involving the translation digmus terms, is internal
and painfully divisive, if not downright schismatia 1627 an all-Jesuit
conference was held in Jiading, near Shanghaistusls a topic at the
instigation of Joao Rodriguez, a Jesuit priest ipresty based in Japan,
and an expert on the Japanese language. For a nomjears,
Rodriguez has persistently complained about Riedilas followers' use
of key doctrinal terms such #an (heaven)shangdi(Sovereign on
high), tianzhu(Lord of Heaven)tianshen(angels) andinghun (soul).
The Portuguese Jesuit argued that the use of teas was highly
problematic, such thaianzhufor God was "a very wicked one,"
denoting not the Almighty, but "a famous deity amaine Chinese."

In Japanese, God was simjalgusy soul @nimg and Christians
(Kirishitan). In other words, Japanese incorporate the literal
pronouncement of words into their use, a deviceesones referred to as
"phonetic loans". But for the highly literary Chaees key catechism
terms were found in their antiquity referred to sntran material heaven,
it was charged. In light of Rodriguez' fierce objex, shangdiwas
banned in 1625 and the use of terms disagreemeatrizea fully blown
affair at the Jiading meeting. The contentious utispvas not resolved
after the tragic suicide of the leading Ricci supgo Nicolas Trigault,
one year later, "on a fit of depression over habitity to defend
conclusively the use ahangdi”

The death of Trigault, described as "mentally unlstd by Brockey as
well as Jonathan Spence, only temporarily bannedftiicial reports
and imposed a silence over the translation issyd.@34, one year after
Rodriguez's own death, Jesuit translations in Geirnveere fully
emended and Society once again permitted theiigailns without
outside ecclesiastical oversight. By then, Rigirgfication position
firmly held the upper hand. Maybe the translationtooversy was just a
hiccup in the otherwise shining history of the gadesuits in China, but
the mysterious death of the great scholar Trigawrly cannot be
simply dismissed as mentally unstable. 16/09/2007

Note: Michael Hsu is a senior editor of banking laws iasdhington, D.C.
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This article is previously reprinted in Hong Kong'sian Review of Books at

www.asianreviewsofbooks.com.

Denise
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How Jesus can be meaningfully presented to Chinepeople

Father WenXi Zhang (2 of 4)

CHRISTIANITY IN THE CHINESE CULTURAL CONTEXT 16-25
2% National Catholic China Conference

The contemporary reality of urbanization and glaaaion disrupt local social
relations, family ties of those Chinese, whoseiti@thl culture is group-
oriented, family-based and highly relational. Ny are dug out of their
familiar environments and wandering among strangelgg cities. The rapid
change of the society makes him or her feel thatrishe is excluded from
society. Especially for the young, the rapid sock@nge can create a feeling of
rootlessness. Solidarity is exactly what peopéently need.

Based on the analysis of the Chinese reality, Geitiaditional culture, the
Biblical Christian message, and Christian traditiemlidarity is the key concept
for the Chinese.

1). Jesus is the pain-love of God, our most trustwihy friend.

Since ancient times, our ancestors tried to unaledsivho God is. As the
famous painting of Creation of Adam by God showlsese Adam stretches out
his hand to touch God, so also our ancestors he@dreason to try to touch
God to understand Him. They have had some unaelisigs of God. However,
his or her understandings of God were not clear;No one has ever seen
God” (John 1:18a). On the one hand human beirggsearching for God; on
the other hand, God stretches out his hand to tbuotan beings. “In times
past, God spoke in partial and various ways tocamgestors” (Heb1:1a) and in
these last days, he spoke to us through his only Bsus Christ, who is at the
Father’s side and has revealed God to us (John.1H&8wants to reveal to us
that God is love (1 John 4:16a), for God has sedawe world that he gave his
only Son, so that everyone who believes in him alve eternal life (John 3:
16) and abundant life (John 10:10). He is calledriamuel, which means “God
is with us” (Matt 1:23). He calls us friends (JdtBi15) and he lays down his
life for us as his friends (John 15:13). God sdmdsSon Jesus Christ to show
solidarity with our human beings, especially whemave most in need.

For Chinese Christology, it is very important angamingful for us to believe
that God addresses the experience of sufferingigiira “gravity bound” love
that draws God into Chinese history and into tisgohnical lives of Chinese
people! This is not God’s suffering “on behalf of” ourffering; rather, God

1 C.S. SongTell us our Name&Maryknoll, N.Y.: Orbis Books, 1984) 30.
23



shows his solidarity. He suffers together “withir@Chinese and all humanity.
Here vicariousness is replaced by identificatidhe crucified God is the God
who identifies all the way with us in our suffersngnd even death. He suffers
with us and dies with us. In suffering or in deathimely, in the situation of
utter despair and emptiness, we are not alone dd\fet suffer alone or die
alone. This must be the faith that enables uade the ultimate situation of
life with equanimity. The God of our faith is the@&who suffers our suffering,
and the God who dies our death. If this pain-I@asl is with us, what can be
against us? (Rom 8:31) Nothing in all creation separate us from the love of
God in Christ our Lord (Rom 8:39).

The moving story of the death of Lazarus (John-##)shows us how
vulnerable of Jesus’ heart. Four expressions teshow profoundly Jesus
was touched by Lazarus’ death. Jesus was greatiessed and he sighed
heavily when he heard the weeping of Mary (Joh83)1: Jesus wept (John
11:35) when he heard Lazarus was dead and he dilglegdly as he reached the
tomb of Lazarus (John 11:38).

Jesus in his own life has gone through every miaadypain that men and
women go through, because otherwise he could nigtghare in the misery
and pain of humankind, and because otherwise Hd cotiface us to say,
“look, I am with you, | have suffered like you ahdm suffering with you.
Your misery—I understand it; | went through it miySeJesus suffered
betrayal by his beloved disciples, injustice froim fieligious and political
leaders, mockery from all those who passed by ti®.even suffered the
feeling of the abandonment of his Father on thesrd-or a moment Jesus
must have felt himself sinking into the abyss ¢€lpidarkness. He himself
faced the long silence of God. Jesus, togethér alitpeople who suffer,
mustered the last drop of his strength and besde&gbd for help, “My God,
My God, why have you forsaken méPMark 15:34).

Jesus as the pain-love of God gives us hope isufterings. Where there is
this power of love, there is the manifestation od@ redemption, for we know
that it is in suffering that God, as the pain-Ip@ver, presents us hope. We
know that Jesus suffered like us and he is suffesiith us, although we do not
know why we are suffering. We know, however, {Bat is showing his great
love by being with us. With this love, we holdtfdse hope. It is very
comforting to know that suffering and death is thet final end. Jesus finally
broke the silence ruled by death, “I am the restige and the life” (John
11:25). What powerful words! Life is pronouncadi world seized by death.
Resurrection is declared from the very place teredrby death. Jesus’ good
news of life does not come from a paradise thawsnoo death, but comes

2C.S. SongThird Eye TheologgMaryknoll, N.Y.: Orbis Books, 1991) 194.
3 C.S. Song Jesus, The Crucified PeoMinneapolis: Fortress Press, 1996) 12-13.
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from within the world threatened and tyrannizedebgless death and suffering.
His resurrection confirms that Jesus-his persantassage of love, behavior
of solidarity and commitment to be with our humamig—was vindicated.

We are to follow Jesus to vindication, final vigt@nd honor.
This image of God is especially powerful to thodeware suffering in rural
areas and to those who are far away from theirli@srand now suffering
isolation and discrimination in strange cities du@rbanization.
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YOUTH Ben and Jia-Shieu Ouyang
YOUTH

YOUTH  9/15 Yard Sale
$436.25 YOUTH GROUP

Pre-school to Post Confirmation

Carolyn Ng (DC) 301-474-3046
(Rockville) 301-762-0664
2007

Chinese as Second Language
Richard Montgomery High school
Rockville High School(2100 Baltimore Road, Rockville, MD

20851) 301-257-1390
703-531-7172
( ) 6:30-9:30pm Youth Group
Parent-youth meeting St Mary's Parish Hall
( )  Catechetical Day, Bishop McNamara
High School (6800 Marlboro Pike, Forestville, MD 20747) 8:00 a.m.-
4:00 p.m. Archbishop Donald Wuerl

Carolyn Ng 301-474-3046
301-762-0664

( )
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Donald Wuerl

( )

Annual Leaf Raking: Youth ~ Young Adult Bible Study Group
10:00am-4:00pm
LizHum  240-731-3688
<l anl an312@nai | . conm»
Youth Group 2008

Giant

Lucy (DC)

11:15

Parish Hall

9/23



2:45
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English Ministry Events and News

DATE TIME ACTIVITY

Oct 6, 6:30-9:30pm Parent-youth meeting a1&ty's Parish Hall
Oct 20, Youth Outing, d&diBA

Nov 17, Leaf Raking

Nov 24, Turkey bowl (footha

Pope’s Intention for Oct. 2007

Pope’s Intention for Nov. 2007
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---Chinatown

TREASURER'S REPERT

---Rockuville

36



37






1st

Altar Server

Date Celebrant Reading 2nd Reading Coordinator
9/9/2007 Fr. Nick Nguyen, SVD Julian Chelsie Kevin Sharon Moy
9/16/2007 Fr. Eugene Linehan, S.J. Margaret Michelle Julian Chelsie Moy
9/23/2007 Fr. Peter Chen Kevin Chelsie Sharon Julian Shiau
9/30/2007 Fr. Henry Haffernan, S.J. Hubert Andrew Kevin Frank Moy
10/7/2007 Fr. Joseph Zhang Sharon Julian Heidi Chelsie Shiau
10/14/2007 Fr. Nick Nguyen, SVD Heidi Frank Sharon Julian Shiau
10/21/2007 Fr. Eugene Linehan, S.J. Andrew Hubert Kevin Chelsie Moy
10/28/2007 Fr. Peter Chen Sharon Kevin Frank Heidi Moy
11/4/2007 Fr. Joseph Zhang Andrew Heidi Julian Chelsie Shiau
11/11/2007 Fr. Nick Nguyen, SVD Chelsie Hubert Kevin Heidi Moy
11/18/2007 Fr. Eugene Linehan, S.J. Sharon Julian Frank Chelsie Shiau
12/2/2007 Fr. Joseph Zhang Margaret Frank Julian Sharon Moy
12/9/2007 Fr. Eugene Linehan, S.J. Hubert Andrew Kevin Heidi Shiau
12/16/2007 Fr. Nick Nguyen, SVD Heidi Kevin Frank Chelsie Moy

1/6/2008 Fr. Joseph Zhang Sharon Hubert Julian Heidi Shiau
1/13/2008 Fr. Nick Nguyen, SVD Andrew Frank Kevin Sharon Moy
1/20/2008 Fr. Eugene Linehan, S.J. Margaret Chelsie Frank Heidi Shiau




